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Translation, exegesis, and hermeneutics were closely intertwined in the sixteenth century.* If Scripture was the ultimate source of religious authority, it must not only be available in a language that was widely understood, but its contents must be explained correctly and in a way that accorded with the fundamental tenets of the Christian faith. While all evangelicals agreed that the Bible should be translated into the language of the people, they did not necessarily agree either on the proper exegesis of specifĳic passages or on the hermeneutical principles according to which that exegesis was done. This disagreement is most obvious with regard to the Scripture verses related to the Eucharist. All participants in the debate over the Lord's Supper could draw on a long exegetical tradition for those passages that concerned the sacrament, extending from the church fathers through the scholastic theologians of the late Middle Ages. Heretical groups such as the Waldensians, the Lollards, and various Hussite factions also cited Scripture to defend their understanding of the sacrament; their ideas circulated in Germany and Switzerland on the eve of the Reformation and were incorporated into the evangelical debate as well.1 2 This is especially true of accounts of the controversy in English. Hermann Sasse, for instance, looks at the earlier writings of the two reformers but covers the debates of [1524] [1525] [1526] Much of this exegetical debate is ignored, however, by the tendency of modern descriptions of the eucharistic controversy to focus on the public exchange between Martin Luther and Huldrych Zwingli that began in the spring of 1527.2 This approach ignores the fact that by the time the two reformers fĳirst addressed each other, the controversy was already over two years old.3 Andreas Bodenstein von Karlstadt's eucharistic pamphlets published in the fall of 1524 began the public debate concerning the presence of Christ's body and blood in the bread and wine of the sacrament. Over the course of 1525-1526, authors on both sides published at least sixty-fĳive works that directly addressed the question of Christ's corporeal presence; other pamphlets took up the issue as a secondary topic. Since many of these tracts were printed more than once, the total number of pamphlets related to the eucharistic controversy published during this period was almost three times as high.
These fĳigures make clear that Luther and Zwingli were not the only individuals involved in the eucharistic controversy. Luther published only seven contributions to the debate before 1527, the most important being his enormously influential Against the Heavenly Prophets, published in two parts at the turn of 1524/25 and frequently reprinted over the next year.4 During this same period Zwingli published a dozen treatises arguing against Christ's corporeal presence in the elements, none of which was reprinted as often as Luther's pamphlets. Other participants in the debate ranged from the well-known, such as Zwingli's counterpart in Basel, Johann Oecolampadius, who published seven pamphlets, to the obscure, such as the pseudonymous Conrad Ryss zu Ofen, whose true identity is still debated by scholars.5 Looking only at the treatises of Luther and
